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MEJUTATUBHUI TUCKYPC SIK PI3HOBH/]
ABTOPCBKOI'O E30TEPUYHOI'O JUCKYPCY:
CTPYKTYPHO-TIPATMATUYHUIT ACHEKT

Cmammio npucesueHo ananizy cmpykmypHo-npazmamuyHo2o acneknty mMeoumamusnozo ouckypcy. Mema nawiozo
00CTI0dICEHHS — GUOKPEMUMY CMPYKIYPHO-RPASMAMUYHI 0COOIUBOCIT MEOUMAMUBHO20 OUCKYPCY AK PI3HOBUOY €30-
mepuuno2o Ouckypcy. Meoumamusnuii QUCKypc y 11020 CMPYKMYPHO-NPAZMAMUYHOMY ACHeKny 00Ci He 0Y8 00 €kmom
3ayikaeients 1iHe8ICMIG, Wo, G1ACHE, | CKI1A0AE AKMYAIbHICMb Hawo2o Jociiodicenis. Memooonoziunum niorpynmsam
pobomu gucnynaioms HA06AKHs CYYACHOI 1TH280MEMO00N02IT, WO TPYHMYEMbCS HA KOMNIEKCHOMY NOEOHAHHI 34201bHO-
HAYKOBUX (THOYKYIA, 0edyKyis), eMnipuKo-meopemuynux (Cunmes, aHaiiz) ma 61acHe JTiHeGICMUYHUX Memoois (npaema-
MUYHUL, KOHMEKCMYalbHO-IHMepnpemamueHuil moujo).

Knrouosum y esomepuunomy Ouckypci € nioxio npo ocoonuse ceimocnputiHamms 0cooucmocmi, npiopumemom axoi
€ OYXOBHULL CEHC JIcUumms ma nionopsaoKy8aHHs AGUL MAMEPIaNbHO20 CEIMY GUIUM, HeBUOUMUM NPOSBAM ICIUHHO2O0
oymms. Ak Hacniook, MeoumamueHoMy OUCKYPCY 61ACMUBA He Juule cneyudiuna memMamuxa, aie il CmpyKmypHo-cmi-
JicmuyHi 0cobausoCcmi no6y00suU, SKi BUCHYNAioNb 0OHOYACHO 3ac00AMU NPAeMAMUYH020 6nausy Ha adpecamd. OcKinb-
KU adpecanm nepeciioye auuie 00Hy Memy — npooyoumu yumava i CHonykamu 00 0ii camo3aeiubierHs i CAMONI3HAHHS,
meKkcmu MeoumamuHux meopié HAcKpizb NPOHU3ANT CHOHYKATbHUMU KOHCMPYKYIAMU 3 YIMKUM NPACMAMUYHUM CAPS-
MYBAHHAM Ha 3MIHY c8imoensdy ma npiopumemie 0coou. CnoHyKaIbHi KOHCMPYKYIL 3a8:4c0U CMPYKNYPHO 0popmieHi
i nooalomvCs pazom 3 nOGMOpaMU, arimepayiclo/aconancom, nepenivysannam mowo. Modcemo 2ogopumu, wo 3acobu
CUHMAKCUYHOL Opeanizayii MeoumamuerHozo OUCKYpPCY GUKOHYIONb OOHOYACHO OPeaHi3ayiliy (Mekcmo30picHmosany)
ma npazmamuyny (30pieHmosany Ha yumaya) QynKyii, 3 Memoio CHOHYKaAHHs 6020 00 MUCTEHHS MA CROSTA0AHHS i, 8i0-
N0GIOHO, peanizayii 3a0ymy agmopa Ha 3MiHy c8imodyo0su i CeIMoCnpuliHAmMms aopecama.

Yknaoanus cxemu, sxa 6 300pasicana micye MeoumamueHo2o OUCKypCy K Ni0gUdy e30mepuyHo0 y CUCIeMi CaKpat-
HUX OUCKYPCI8 88AACAEMO HEPCREKMUBGHUM 01 NOOATLULOZO OOCTIOHCEHHS MEOUTNAMUBHO20 OUCKYPCY.

Kniouogi cnosa: ouckype, esomepuunuti Ouckypc, MeoumamugHuti OUCKypc, CHOHYKANbHI KOHCMPYKYii, NoGmop, npae-
Mamuxa.
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MEDITATIVE DISCOURSE AS A VARIETY OF AUTHOR’S ESOTHERIC DISCOURSE:
STRUCTURAL-PRAGMATIC ASPECT

The article is devoted to the analysis of the structural-pragmatic aspect of meditative discourse. The purpose of our
study is to highlight the structural and pragmatic features of meditative discourse as a kind of esoteric discourse. Meditative
discourse in its structural and pragmatic aspect has not yet been of interest to linguists, which, in fact, constitutes
the novelty of our study. The methodological basis of the work is based on a complex combination of general scientific
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(induction, deduction), empirical-theoretical (synthesis, analysis) and linguistic methods (pragmatic, contextual-
interpretive, eftc.).

Central in esoteric discourse is the approach to the special worldview of the individual, whose priority is the spiritual
meaning of life and the subordination of the phenomena of the material world to higher, invisible manifestations of true
being. As a result, meditative discourse is characterized not only by specific themes, but also by structural and stylistic
features of construction, which are both a means of pragmatic influence on the addressee. Since the author pursues
only one goal — to awaken the reader and encourage self-immersion and self-knowledge, the texts of meditative works
are permeated with incentive constructions with a clear pragmatic focus on changing the worldview and priorities
of the individual. Motivational constructions are always structured and presented together with repetitions, alliteration/
assonance, enumeration, etc. We can say that the means of syntactic organization of meditative discourse perform
both organizational (text-oriented) and pragmatic (reader-oriented) functions, in order to encourage a person to think
and contemplate and, accordingly, implement the author s plan to change the worldview of the addressee.

Compiling a scheme that would depict the place of meditative discourse as a subspecies of esoteric discourse in
the system of sacred discourses constitutes the perspective of the further research.

Key words: discourse, esotheric discourse, meditative discourse, incentive constructions, repetition, pragmatics.

VY cydacHUX JITHTBICTUYHHX PEATISIX IOCITIKEHHS Marepiajiom JOCTIJUKEHHS CIyTyIOTb TBOPHU
TaKoTO SIBHIIA SIK JIMCKYPC, IO € OTHWUM i3 ocHO-  Omo ta EnTOHI e Memo, aBTopiB, 4uiM TBOpam
BHHX TOHSTh Cy4YaCHOI MparMaruyHoOl JIHTBICTUKM  NPUTaMaHHI MOBHI OCOOJMBOCTI, XapakTepHi AJst
Ta JIHTBICTHKU TEKCTY, € 0araTOBEKTOPHUM 1 PI3HO-  MEAUTATUBHOTO JAUCKYPCY.
cTopoHHIM. Teopis TUCKypCy y JIIHTBICTHUIII € TOCUTb Hame nocnimkeHHs, BlacHe, BAKOHAHO B PyCIIi
PO3pOOIEHOI0 THUCIMIUTIHOW; 11 MPUCBSYEHI Mpalli  KOTHITUBHO-NPAarMaTU4HOIO HANpPSMKY 1 Mae Ha
H. JI. Apyttonogoi, JI. Bitrenmreiina, T. Ban Jlefika,  MeTi BUPIIIUTH HACTYyIHI 3aBAAHHS: BHU3HAYUTH
B. 1. Kapacuka, M. ®yko Tommo. Y BITYM3HIHOMY  OCOOJIMBOCTI MEIUTATUBHOTO AMCKYPCY SIK aBTOp-
MOBO3HABCTBI THTAHHS JIUCKYpPCY BHUCBITIIOIOTH ~ CBHKOTO €30TEPHYHOTO JHCKYPCy; BHOKPEMHUTH
I. A bexra (bexra, 2004; bexra, 2013), }O. C. besio-  cTpyKTypHO-IIparMaTu4Hi  0COOIMBOCTI MeIuTa-
3popoBa (beno3popora, 2005), FO. O. T'aproHoBa  THBHOTO ITUCKYpCY, NMPOAHAII3yBaTH iX (QYHKIT
(Tapronosa, 2011), K. f. Kycerko (Kycbko, 2002), Ta cmocoOu akTyami3amii MEIUTaTUBHUX TEXHIK.
A. I1. Mapruntok (Maprusiok, 2011). MeTopoJiorist Hamoi po60TH, 1110 BUKOPHCTOBYE

HesBaxkaroun Ha  YMCIEHHICTH  MIAXOAIB  HaJ0aHHSA Cy4acHOi JIIHTBOMETOMOJIOTII, I'PYyHTY-
y JOCIIUKEHHI TUCKYpCY i MOTO THIIB, MUTAaHHS  €THCS HA KOMIUIEKCHOMY IO€JHAHHI 3arajbHOHAY-
MEIUTAaTUBHOTO JTUCKYPCY 3aJUINAETHCSA HA TepU-  KOBUX (IHAYKLIS, JETYyKIis), EMIIPUKO-TEOpETHY-
¢epii HaykoBUX 3alliKaBlIeHb 1 PO3IISNAETbCS ~ HUX (CHHTE3, aHali3) Ta BJIACHE JIIHIBICTUYHUX
JWIIE y MOPIBHSUIBHOMY acHeKTi pa3oM 3 Marid-  MeTOAIB (IIparMaTMYHWH, KOHTEKCTYyalbHO-IHTEp-
HUM, IICUXOTEPAaleBTUYHUM Ta PENIrifHUM, 1€  NPETaTUBHHMI TOILO).

MEIWTATUBHUHN JIUCKYPC TPAKTYETHCS SIK «PI3HO- Venig 3a T. B. Tletpuk, ska anamizye ocoOnu-
BUJI IEPCOHAIBHOTO TUCKYPCY, @ came OyTTEBOTO»,  BOCTI YEHHEIIHT JUCKYPCY Y CUCTEMI CaKpaJIbHUX
«a DOCTIDKYBaHI TUITM JTUCKYPCIB MAarOTh MOMIOHI  JMCKYPCIB, CTBEPHKYEMO, 1110 MEAUTATUBHUMN JUC-
nparMaTH4yHi yCTaHOBKHU Ta ctparerii» (Epmonma-  Kypc (SKwii, Ha TyMKy TOCHIIHUII, € PI3HOBUIOM
eBa, 2017, c. 126), y cBIT/Ii XpOHOJIOTIi XpOHOTOITy ~ aBTOPCHKOTO €30T€PUYHOTO TUCKYPCY Y BUIOBIi
1 YY9acHHKIB IIbOTO THITy AWCKypcy ([ImuTpmeBa, cHCTEMI CakpalbHMX JHCKYPCIB) pa3oM i3 IyXxo-
2015), K omuH i3 Pi3HOBUIB aBTOPCHKOTO €30Te-  BHUM aBTOPCHKHUM, € CKJIaJJOBOIO YACTUHOIO €30Te-
puunoro auckypey (Ilerpuk, 2014). Tomy cTBep-  pHUYHOTO AUCKYpCY, OMHUM i3 Horo tumis (IleTpuk,
JDKYEMO, IO MEIUTaTHMBHUHA IUCKypc y #oro 2014, c. 76).

CTPYKTYpPHO-TIparMaTUYHOMY acIeKTy J0ci He OyB E3oTepuunnii qUCKypc BU3HAYAETHCS SIK «MaTe-
00’€KTOM 3alliKaBJICHHS JIHIBICTIB, IO, BIACHE, pialli30BaHUNA Yy TEKCTOBOMY MAaCHBI IPOIEC MOB-
1 CKJaJla€ aKTYyaJIbHICTh HAIIOTO JIOCHTI/DKEHHS.  JICHHEBO-MHCICHHEBOI MIsIIBHOCTI, C(OKycoBa-
MeTta poOOTH — BAOKPEMHUTH CTPYKTypHO-TIparMa- ~ HUH JOBKOJIA JYXOBHO-€TUYHOI MpOOIeMAaTUKU
TUYHI OCOOJMBOCTI MEIMTATMBHOTO TUCKYpCy sK  (BiuHI ¢inocodcbki mpoOieMu KHUTTSA Ta CMEpTi,
PI3HOBHJY €30TEPUYHOTO AUCKYPCY. noOpa Ta 37a, J000BI y BCIX ii BHsBaX, MOYYTTS

OO0’ €KTOM JOCITIDKEHHS € METUTATUBHUI JJc-  O0OB’SI3Ky I10 BiJHOIICHHIO /10 cebe Ta IHIINX,
Kypc K THIl €30TepuyHOro auckypcy. Ilpeame-  npu3HA4YeHHS JIOAUHU Ta IEPCIEKTHB JIOACTBA
TOM JIOCII/DKCHHS € CTPYKTYpHI Ta MparMaTH4Hi  TOINO), KOMYHIKaTMBHUM HAaJ3aBJaHHAM SKOTO
aCTIeKTH JTOCIIIPKYBAHOTO THITY TUCKYPCY. € BUXOBHHI BIUIMB Ha PELUMIEHTA, PO3IIMPEHHS
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Ta TpaHc(OpMyBaHHS HOTO CBIZOMOCTI, 3agada
HOBHUX KPHUTEPIiB ONTHUMANBHOI KUTTEMISIILHOCTI
Ha piBHI CBiIOMOCTI 4-r0 BUMIpy, a00 CBigoMOCTi
Xpucra, TyXOBHUX IIHHOCTEH HEBUAUMOI peajib-
HOCTI ToHKOTO cBiTy (CyHTypTsiH, 2007, c. 6).

T. B. Ilerpuk BHOKpEeMIIIOE TIEBHI KJIIOUOBI
KOMIIOHEHTH, XapaKTepHi JJIsl €30TepUIHOTO JIHC-
Kypcy, sKi, B CBOIO 4epry, MpuTaMaHHi 1 MeIuTa-
TUBHOMY JHCKYPCY K OIHOMY i3 HOTO IiJBU/IIB,
SIKI HaM CJTiJi BAOKPEMUTH y JOCIIIKYBaHUX TBO-
pax sk 3pa3kax MeIUTaTUBHOTrO AucCKypcy. Llen-
TPaJbHUM IOCTYJATOM €30TePHYHOIO JTHCKYpPCY
€ 0coONIuBe CBITOCIPUIHATTSI OCOOMCTOCTI, sKa
CTaBUTh Ha NEPIINUN IJIAH JTyXOBHUH CEHC KUTTS
Ta MIAMOPSAIKOBYE BCI MaTepiajibHI MPOSBH JTFOMI-
CHKOTO iCHYBaHHSI HEBUJIMMHUM SIBHIIIAM «TOHKOTO
cBity» (CyHryptss, 2007, c. 6).

Bu0Bi 03HaKK €30TEPUYHOTO TUCKYPCY MOXKHA
MPOCIIAKYBAaTH Ha 1) KOHIENTyaJIbHOMY PiBHI (Ha
piBHI KJIFOUOBUX KOHIICTITIB, SIKI BiII3€PKAITIOIOThH
OUISX Ti3HAHHS JIIOAUHOIO BHIIMX ICTHH Yepes
MI3HAHHS. CBO€I CyTI 1 CEHCY JKUTTS 3arajiom),
2) CEMaHTHKH, 3) CTUIICTUKH Ta 4) IparMaTuKH.

Ha piBHI mparMaTKu OCHOBHOIO KOMYHIKaTHB-
HOI0O METOI0 € PO3LIMPEHHS Ta 3MiHa CBITOIVIALY
ajpecanTa, nepedoKycyBaHHs 13 MarepiajabHOTO,
3eMHOT0 Ha AyXOBHE, OO’KECTBEHHE, Ha BUILI LiH-
Hocti (Ilerpuk, 2014, c. 78). Takiit meti miamo-
PSIKOBAHO 1 BECh CIIEKTP MEIUTATUBHUX TEKCTIB,
MOYMHAIOYN 13 KOHIENTYaJbHO-TEMaTHYHOI ycTa-
HOBKHU. TemaTnka MeIUTAaTUBHHUX TBOPIB BimoOpa-
Kae TIEPEKOHAHHA, 110 KOJKHA JIFOJMHA € ampiopi
ACIUBOIO. Right here and right now you are happy
and you do not know it because your false beliefs
and your distorted perceptions have got you caught
up in fears, anxieties, attachments, conflicts, guilt
and a host of games that you are programmed to
play (Mello, 1995, c. 7). Ilporte pi3Hi nepemkoan
y BHIJISIAI CYCIIJIBCTBA, KYJIBTYpPH, PEIIrii TOIIO
HaB’S3yI0Th 10pa3y HOBI 3aKOHM Ta IIHHOCTI,
MIparHeHHs 3100y TH SKi BHOCUTh HECIIOKIH y HaIle
KUTTA. Instead your society, your culture ... has
educated you to not even notice them, to go to sleep
and let other people — the experts, your politicians,
your cultural and religious leaders — do your
thinking for you (Mello, 1992, c. 62).

e, y cBOIO 4epry, HOPOIKY€E Macy HETaTUBHUX
eMOlliii Ta MouyTTiB. In fact, it is these very desires
and attachments that make you tense, frustrated,
nervous, insecure and fearful. The fulfillment
of desire can bring flashes of excitement. Don't
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mistake that for happiness (Mello, 1995, c. 9).
«What a suffering the world is! What a torment
it is!» Gautam Buddha said, «Come where I am;
there is no suffering there, there is no anguish
therey» (Osho, 1994, c. 68).

I nuie ycaMITHUBIINCH HA JIOHI IPUPO/I, B LLI-
KOBUTIM THII 1 CIOKOI, ocoba BiJKpueE i cede
ictuny, o30yaeTbesi camoro cebe i, THM caMuM,
3m00y/1e pocBiTieHHs. Nature is nothing more than
a veil over God, and only those who know how to lift
that veil become familiar with the truth of life.

Really the entrance is so near — in the waterfalls
descending from the mountains, in the leaves
of trees swaying in the wind, in the sunrays
dancing and sparkling on the vast ocean. But there
is a curtain at every door and it is not lifted unless
we ourselves lift it (Osho, 1994, c. 31).

MenuTaTiBHOMY ITUCKYPCY BJIaCTHBA HE JIMIIIC
crieruQivHa TeMaTHKa, aje i CTPyKTYPHO-CTHIIIC-
THUYHI OCOOJIMBOCTI MOOYIOBH, SIKI BHUCTYIAOTh
OJTHOYACHO 3aco0aMH MparMaTHYHOTO BIUIMBY Ha
anpecara. OCKUIBKM ajpecaTr Iepeciigye JHIIe
OJIHY METY — IPOOYIUTH YUTa4a 1 CIIOHYKATH 110 JIii
camMo3arauOIeHHs 1 caMOITi3HaHHS, TEKCTH MEJIHN-
TaTUBHUX TBOPIB HACKPi3b MPOHU3aHI CIIOHYKAJIb-
HUMH KOHCTPYKIISIMH 3 YiTKAM IParMaTHYHUM
CIPSIMyBaHHSM Ha 3MiHY CBITOIVISITY Ta TpiOpUTe-
TiB 0CcOOU.

Existence is a play of sun and shade

of hope and despair

of happiness and sorrow

of life and death (Osho, 1971, c. 55).

Drop explanations,

drop definitions,

drop scriptures and doctrines,

remember neti, neti not this, not that (Osho,
1994, c. 71).

CrioHyKaJIbHI  KOHCTPYKIIT 3aBXAU CTPYK-
TYpHO O(QOpPMJICHI 1 TMONAIOTHCS Pa3oM 3 MOBTO-
paMmu, aJiTepali€lo/acoOHaHCOM, MepeNivyyBaHHIM
tomo. Taka cTpyKTypa y BUKJIaIi JYMOK JOMO-
Mara€ YMTa4eBl MaKCHMAJIbHO CKOHIICHTPYBaTH
CBOIO yBary Ha TOJIOBHOMY i1 B pO3ayMax Ta CIIO-
IVISIIaHHI OCSITHYTH 1CTUHY. Awareness, awareness,
awareness! In awareness is healing, in awareness
is truth, in awareness is salvation; in awareness is
spirituality; in awareness is growth; in awareness
is love, in awareness is awakening. Awareness
(Mello, 1992, c. 96).

Well, it has to be sought within one’s own self,

within one's own self
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within one's own self

within one’s own self

1t is definitely there.

One who seeks it elsewhere loses it (Osho,
1971, c. 102).

Cui 3BepHYTH yBary TakoXK Ha JIEKCHKO-CEMaH-
THYHY CKJIaJIOBY CIIOBHUKOBOTO CKJIA/y MEUTATHB-
HOTO JTUCKYpCY, OCKUIBKH BIH T€X BII3epKaIIIOE
KOHIICTITYaJIbHO-TEMAaTU4Hy YCTaHOBKY 3 METOIO
MparMaTUyHOTrO BIUTMBY Ha anpecara. Jlieciosa,
SKI BXKHUBAIOTHCSl Y CIIOHYKAJbHUX KOHCTPYKIIISX
371e01IBIIOT0 HAJEXaTh 1O TPYH JIECTIB PO3yMO-
BOI JISUTBHOCTI Ta JI€CIiB, IO 03HAYAIOTH CIIPUK-
HSATTA 3a IOTIOMOTOO0 OpTaHiB YyTTiB, Ta MPodisro-
FOTh TIO3HUIIII0 aBTOPIB MO0 ANPiOPHO HIACTHBOTO
YKHTTS JIFOJMHH, SIKE MOXKHA BITIYTH Yepe3 camo3a-
IMOIeHHS Ta HAOMVDKeHHS 10 TIPHPOJIH.

Bumesasnadeni 3aco0u CTPyKTYypHOi OpraHi-
3amii MEIUTATHBHUX TEKCTIB CTBOPIOIOTH BIAIO-
BiJIHY MEJIOAII0 BUCIJIOBIIOBAHHS, HAJIAIITOBYIOThH
Ha MEIUTAIIIIO Ta HAOMMKEHHS 10 02)KaHOTO CTaHy
camo3alyTTs. Bmacue, cmin 3a3HauuTH, 10 Ui
JOCATHEHHSI METH, a camMe MpOOYyIKeHHS duTada
JI0 CBIIOMOTO JKHTTS 1 MOCIHIJOBHOTO aHaJi3y
yCbOTO, MIO BifOYBa€ThCS HABKOJIO, MEIUTATUB-
HOMY JUCKYPCY BJIACTUBUI KOMILICKC ICKUIBKOX
CTHJTIICTUYHHX 3aC00IB B MEKaX OJHOTO OJIOKY, 110
B paMKaX TpaJUIiIHOT CTHIIICTUKH TPaKTYETbCS
SK sIBHIIE KOHBepreHuii. KonBeprenmist nepenoda-
Yae CXO/KEHHS B OJJHOMY BIAPI3KY TEKCTY AEKiJIb-
KOX BHJIIB CTHJIICTHYHHMX TPUHOMIB, sIKi OEpyTh
y4dacTb B €[JMHIN cTUIicTHUHIN QyHK1ii (ApHONIB],
2002, c.80). BukopucrtanHs, K y BUIIICHABEICHUX
yYpUBKax, IOBTOpPIB, NapajelbHUX KOHCTPYKIIiH,
MOCHJICHUX aHa()OPUYHUM TOBTOPOM Ta TOBTOPY
oOpamiieHHs (110 BIATOBIAA€ 3a JIOTIYHY 1 CMHC-
JIOBY 3aBEPILIEHICTh PEYEHHS), CTBOPIOE BiMIO-
BIIHUN PUTM OIOBIiIi, BIUIMBA€ Ha CBIJIOMICTb
yhTaya Ta JONOMAara€e SKHANMOBHIIIE JOHECTH
HeoOxinHy iH(popmamito. OgHMMU 3 HalNoka-
30BIlIMX BUIMAJKIB 3aCTOCYBaHHS CTHJIICTUYHOL
KOHBEpreHulii € HacTymHi npukianu: [ suggest
you read Luke 11:1-13 sedulously. Read it again
and again and ask yourself: What is my response
to Jesus’ words? ... Wait till you feel faith enough
in Jesus’ words to really ask for the holy spirit in
full confidence. And then, ask! Ask repeatedly, ask
earnestly, ask increasingly, even shamelessly, like
that man knocking at his friend’s door at midnight,
refusing to take No for an answer (Mello, 2003, c. 6).
TyT, y MexkaxX OJZHOTO HEBEJIHKOTo ad3aily aBTOp
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BHUKOPHUCTOBYE TOCHJIaHHS Ha biOmito, puropudne
3aMuTaHHs, eIeMeHT rpadiqHol CTHIIICTHKH, CIIO-
HYKaJIbHI KOHCTPYKIIii, TIOBTOp, Tapajeii3M, aHa-
dopy Ta amo3ito Ha bibnito y ¢popmi MOPIBHIHHS:
And he said to them, “Which of you who has
a friend will go to him at midnight and say to him,
‘Friend, lend me three loaves, for a friend of mine
has arrived on a journey, and I have nothing to set
before him’” — Luke 11:5.

[ToenHaHHS KINBKOX CTHUIIICTUYHHX €JIEMEHTIB
B OJHOMY BIJPi3Ky TEKCTy MOXKHa TPaKTyBaTH
SK TUIIOBY CTPYKTYPHY OCOOJHMBICTH MOOYJOBU
TEKCTIB MEIUTAaTUBHOTO JHUCKYpcy. OCKIUIbKH
BOHH CIPSMOBaHI Ha CIIOHYKAHHS JI0 MHUCJICHHS
Ta PO3IyMiB, TO TOOYJIOBaHI 3a MPUHIIAIIOM 3Ha-
YHOi EeKCIPECHBHOCTI Ta 3amaM’siITOBYBAaHOCTI,
10 J03BOJISE, 32 3aJIlyMOM i OaueHHSM aBTOPIB,
“Hocutn” iX 13 CcOOOIO MPOTATOM MdHS, PO3IY-
MYBaTH MPO X 3MICT Ta 3HA4YeHHA. ToMy KpiMm
BUKJIFOYHO e€cTeTW4YHOi (yHKIii, momiOHI CUH-
TaKCHYHI KOHCTPYKIlii BUKOHYIOTh III¢ 1 Tparma-
TUYHY (YHKII0, TOOTO 3a0e3neuyroTh iIeHHUi
BIUTMB TOT UM 1HIIOI CCHTEHIIIT Ha YUTa4ya, CIpus-
I0Th 1 3a11aM’ ITOBYBaHOCTI 1 HaBiTh (ppaszeosoriy-
HOCTI, TOOTO BiITBOPIOBAHOCTI y BHIJISII ITUTATH,
1 uepe3 HaJUIUIIKOBICTh JJOTIOMAralOTh YHUKHYTH
HE3PO3yMIIOCTI Y JyMKax.

MoeMo TOBOPHUTH, IO 3aCO0U CTPYKTYpPHOT
opraHizaimii MEIMTAaTHUBHOTO JUCKYPCY BHUKO-
HYIOTb OJTHOYACHO OpraHi3aimiiHy (TEKCTO30pi-
€HTOBaHY) Ta IMparMaTU4Hy (30pi€HTOBaHY Ha
yuTaya) (yHKIi, 3 METOI CIOHYKaHHS IOTo
10 MHUCJIEHHS Ta CIOIISAaHHS 1, BIAIOBILHO,
peamnizanii 3aayMy aBTOpa Ha 3MiHY CBIiTOOY-
JIOBHU 1 CBITOCTIpHHHATTA ajapecara. Taki 3acoou
CTPYKTYPHO-CHHTAKCHYHOI opraHizaii Meaura-
TUBHOTO JIUCKYPCY € KIIOUYOBUMH Ta BU3HAYAIb-
HUMU y JIOCIIDKYBaHHX TBOpax.

BukopucToByroun apceHan NpoaHaIi30BaHUX
CUHTAKCHUYHO-CTHIIICTUYHHUX €JIEMEHTIB, YHUTa4ya
HAMararoThCsl MiJBECTH 10 PO3YMIHHS TOTO, IO
BIH 3a3/ajieriib 3anporpaMOBaHHMI 30BHINTHIMU
YHHHUKAMH, YMOBHOCTSIMH, CT€pEOTHIIaMH. ToMy
3aBKIM HE3aJ0BOJICHUH c000t0 (cBOiM self). 11106
Mo30yTHCh IBOTO HE3aJ0BOJICHHS, TOTPIOHO,
no30yTuck cBoro Eeo, a came “to lose the self”,
“to deny the self”, “to die to self”. Takum 4uHOM,
“crepmn” Eeo, MU PO3KPUEMO CBO€ Bulle “S”,
OCKUIBKH 3MOKEMO BUPBATHCH 3 JIelaT YMOBHOC-
Tel, HaB s3aHMX 330BHI. Hac crioHykaroTh 710 mpo-
Oy/DKeHHsI Ta caMOaHai3y, BKa3ylOTh Ha MOXKJIMBI
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HUISIXA JAOCSATHEHHS cBoOomu Ta macts. He who
knows the self totally can attain to the whole by
realizing the disappearance of the self. The path
to the whole is not through forgetfulness of the self
but through its disappearance. It is a fallacy to try
to forget the self by remembering God. The way is
to annihilate the self by becoming aware of it. And,
when the self ceases to exist, what remains is God
(Osho, 1994, c. 23).

Y MmiIcyMKy CTBEpPIXKYEMO, IO KIHOUOBHMHU
3aco0amu oprasizamii TeKCTOBOi TKAaHHHU MeEIu-
TaTUBHOTO JIMCKYpPCY € CIIOHYKaJIbHI KOHCTPYKIIi{

Ta CHHTAKCUYHO-CTHIIICTHYHI 3aco0M MOBTOPY,
anadopwu, emidopu, mapanenizMmy, BUKOPUCTAHHS
SKHUX JIOTIOMAarae peaisyBaTd IparMaTudHy ycTa-
HOBKY, IO MOJSIra€ y TOMY, LI00 CHpsMyBaTH
1 00’eKTHBYBAaTH yBary i JyMKH YMTada, 3arjiuo-
JIOIOYM HWOTO Yy TIATEKCT TBOPIB y MOTPiOHOMY
HaNpsMKY, CIIOHYKaTH 70 i pOOy/HKESHHS 1 YCBI-
JOMJICHHSL.

IMepcneKTHBOKO TOAANBINNX JAOCHTIKEHb BBa-
KAEMO YKJIaJIJaHHS CXeMH, sika 0 300pakana Mmicie
MEIUTATUBHOTO JHCKYPCY SIK MiJBUIY €30TepHY-
HOTO y CUCTEMI CaKpaJlbHUX TUCKYPCIiB.
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